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' BEYOND THE VEIL. SOME SOCIOLOGICAL REMARKS
A 'j, | ON MUSLIM FEMINISM AND THE HIIAB

- The" movement' for: women’s - emancipation,  fighting - against - their' discrimination
~emetged in the Middle East at the turn of the 19th century on the wave of social trans- :
 formations and Western inspirations. From its very beginning, the movement has been
- connected with the nationalistic current and ‘called for the fulfilment of women ’s de-
- mands within the systems‘of 1ndependent countnes The demand for educanon was the
*’most clearly expressed and frequent. postulate ‘buit.not: less nnportant were calls for -
upgrading the status of the woman within the fam11y, and the. nght to. employment :
. Nationalism was the key.to the legltrmacy of women ’s movement m the pubhc eye as
,for political elites’.
1 The estabhshment of the Egyptxan Fem1mst Un1on (EFU) by Huda Shaarawx in
: 1923 was the turning point for the women’s movement in the region. Although male
. politicians praised the women for their dedication to struggle for national mdependence
it quxckly become apparent that there was no place for i issues directly connected with

. .women’s interest in the new. political agenda ‘The founder of EFU descnbed in her -

- ‘memoxrs the context i in whlch that largest and most eﬂ'ectxve group emerged PR
- Exceptional women turn up:in cextam moments in hlstory and are moved by
k specxal forces. Men view them as: supernatural bemgs and their deeds as mrracles
- Indeed, women are bnght stars whose light penetrates dark clouds They rise in time of
i trouble when the w1lls of men are tr1ed In moments of danger women emerge by the1r

o ! One of the most suxpnsmg and spectacular aspects of women'’s engagement in tlus struggle, not only for the
outside. world but also for the natlonal audlence, was their participation in mass street demonstrations, characteristic
for the time, They not only took active part in the making of speeches and parading with banners, but also orgamsed

o boycotts of colonial consumer goods founded schools and cluucs, and were involved to a celtaln extent in politics, .
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side and men utter no objection' Yet women’s great acts and endless sacrifices do not |

change the men’s view of women. Through their arrogance, men refuse to see the ca-

pabilities of women. Faced with contradiction, they prefer to move the women out of -~

the ordinary human plane mstead of placing them at par with themselves. Men have
smgled out women of outstandmg merit and put them on the pedestal to avoid recog--
nising the capabilities of all women. Women felt this i in their souls. Their dignity and
self-esteem were deeply touched. Women reflected on how they might elevate their
 status and become worthy in the eyes of men. They decided that the path lay in partici-

' pating in public affairs together with men. When they saw obstacles in the way, women" A

‘rose up to demand their liberation, claiming their social, economic and political rights.

~ Their ledp forward was ridiculed and censured, but that did not weaken their will. Their . i

resolve led to a struggle that would have ended in war if men had not come to ac-
knowledge the rights of women. (Graham-Brown 1988: 227) ' g
From the early beginning it is possible to identify two currents in Muslim femr— :

nism. The first, far from being homogenous, promoted feminism that assumed the ;; -
desirable progress toward societies of the Western. type. It was dlscreetly affiliated with s

- westernisation and seculansatlon and typlcal for. upper strata “of. the society: a good

example in the first feminist generation is Shaarawi herself. The other movement =

- sought a way to articulate the female subjectivity and affirmation within the notions of - k
their native culture?. One of the most outstanding representatives of the latter approach -
"in the first decades of Middle East’s women movements was Malak Hifni Nassef. She

was careful in makmg Judgments on the removal of veils, yet she proved herself to be :
aware of the m1sogyny of her contemporary male poht1c1ans, even among the ranks of .

the reform1sts

ﬂWhlch path should we take, whlch group follow? The majonty of women contmue to be oppressed by the N
 injustice of man, ‘who in his despotlsm commands and forbids us so that now we have no opinion even. * «
about outselves [... JIf he orders us to veil, we veil; and if he now demands that we unvell we unveil, and if e

he wishes us to be' educated, we are educated. Is he well intentioned in all he asks us and on our behalf, or
‘does he wish us ill?.There.is no doubt that he erred grievously against us [...] in decreemg ourrights inthe -
past and no doubt that he erred grievously [...] in decreeing our rights, We cannot assume that all men who
write about women are wise reformers, Their words must be carefully scrutinized, and we must be wary of
man “being as.despotic about hberatmg us as he has been about our enslavement We are weary of hlS
despotxsm” (Ahmed 1992 18 1—-1 82) “i . :

culture and tradltlon, but this is not tantamount to claumng that they must adopt West-

“Arab and Muislim worhen should reJect the androcentnsm and misogyny of therr o

ern tradition or reject mdlgenous hentage and-Islam altogether This altemative trend =~

~was based on feminist criticism of the Koran and sunna as well as on the critical study
of hlstory and law, Leila Ahmed, en emment Egypt1an scholar workmg at the Unlver-
’sxty of Massachusetts wr1tes .

-‘_4‘ .

“2The dlfferent mtellectual tradmons as well as the dxfferent methods of argumentatxon were the mainrea- -

“sons that for a long time prevented dialogue between the representatlves "of these two trends. The last decade,_
however, showed a process of rapprochement and mutual mspxratxon (cf.Mir-Hosseini’'1999) - e
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‘There appear, therefore, to be two distinct voices within Islam, and two competmg understandings of gen-
der, one cxpressed in ‘the pragmatrc regulatlons for socrety, the other in the articulation of an ‘ethical vision.
- Even as Islam constitutes marriage as a sexual hierarchy in its ‘ethical voice — a voice virtually unheard by
rules and law makers — it insistently stressed the i rmportance of the spmtual and etlncal drmensrons of bemg
andthe equahty ofall mdlvrduals (1992 65—66) T e e e T R S

Contemporary transfonnatlons of female hfe and thmkmg, and a new vrsron of
socral life transformed by them are among the most rmportant processes. takmg place at

our time::Relations between genders .are not given, unchanging, and absolute. The "

process of their negotiation in the social milieu and pressures exerted by groups. of
.citizens — both men and women — are fascmatmg sub_| ects of sociological inquiry. .

Undoubtedly the processes of religious revival which started in the 1970s posed .
a senous problem:. how. to combine deep . rehgrous devotion with the .new, gender-

awareness. We should remember that, not unlike among ‘other rehgrous groups there is.

a variety of interpretations, of Muslim doctrines and thelr nnphcatrons for Mushm so-
cial life. There are many Muslims who treat. the- hrerarchrcal and patnarchal character -

“of relations between men and women as an integral part of their cultural hentage
However, for others, the idea of egahtanamsm permeating t the Koran means rejecting

~ all kinds of theories and practices drscnmmatmg against women. Growmg asplratrons

- of women, their desire for full participation in social-and political life, the i _increasing

number of well-educated female believers who find Justrﬁcatron for their nghts in reli- =

~ gious texts: all these demonstrate that rehglon and emancrpatlon processes must not
stand in each other’s way.: ; *
~ What should be remembered is that spontaneous processes of Mushm rehgrous

revrval in'Islam were growing stronger Their purpose was to redrscover cultural iden-

tity and oppose the cultural infiltration from the West. In this context, women’s aspira-
 tions for equality were very often interpreted by Muslnn 1deolog1sts as syrnbolrc of the

victory of a foreign culture: Defending the tradrtronal status of a woman has become an

element of 1deologlcal discourse of the new epoch and has been percexved asa form of
defence against - acculturatron :These processes were. accompamed by 11m1tatron of

-women'’s engagement in public life. The {thoughtless opposrtlon to the West — as Akbar -

‘Ahmed ‘a leading expert on Islam, pomted out — can bring a “danger of reJectron of the
essential features of Islam such as love of knowledge egahtarramsm and tolerance
’ ;because these are visibly assocrated with the West” (Shaikh 2005 149)

.- The relationship between the Muslim movement for women’s emancrpatlon and_ :
the mtematronal feminist movement was probably even more difficult and complicated

and generated countless stereotypes and misunderstandings. Serious: ideological ten-

“sions concemmg the attitude of the West to colonialism, democracy and feminist ideas

‘built up in the late 1930s. Then, the international feminist organisation, the Interna-

B tional Alliance of Women, appealed for the release of its Jewish members from the = -

(Czech Republic, where they were rmpnsoned by the Nazis. However, the Alliance

- .refused to organrse an analogous mterventlon m the case ofa Palestrman arrested by '
~ the British. - : : L
R Accusatrons of the mstrumental explortatron of the women s issue by Westem o
e 'govemments were rev1ved Freemg the- poor, v1ctnmsed ‘women was presented as
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: ‘a part of the crv1hsat10n s mlsswn Islam was descnbed asa rehglon of v101ence, and £
mcompatlble with. human nghts in. general and ‘women’s: rights in’ partlcular Thesef; .
- stereotypes, oﬁen remforced in popular hterature not only. form the Westerr icon of

" a Muslim woman but also provide an evidence of the Islamiic culture bemg inferiorto.* -

open-mmded and emancxpated Europe. The European attitude towards Muslim culture

has always been marked by ambivalent emotions: fear and contempt The East evoked .
fascination as it remained wild, mystenous ‘and irrational. It was associated i insépara-
bly with unrestncted sexual fantasy, which seemed tobea mirror-like reﬂectlon of the ' ..
(Philistine bourgems, narrow—mmded) morahty of Europe, where sex was institution-

- ally hampered by a cobweb of moral pohtlcal and economic respon51b111t1es Itisnot

hard to imagine therefore that 'such a vision of the East was an expression ‘of fascina-

tions, dreams and desrreS' a product of earlier represeéntations of the Orient rather than . =~

.,of regular research or at least’ well—ordered mvestlgatlon into the reality which' was
: _bemg discovered. Until today, this inconsistent western attitude towards the East has :

“been reﬂected most clearly, inthe picture of an Oriental woman created by'a multitude -

of European travellers, missionaries, and men of letters who ventured to conquer the ‘
Onent to satisfy their desires for’ exoticism’. v 1
Onthe other hand, there is the Arabic woman: the unapproachable (and therefore B

temptmg) and completely velled slave of man. It is only the man who can see her, and = -
may abandon her at any . moment. While Justlfymg our’ nght to dominate,'we often
forget how short-lived has so far been this emancipation, and rarely mention the actual -

instances of enhghtened colonisation in the Middle East. In Egypt, for’ instance; 99.5 /o .

of women were illiterate at the end of the 19th century (and 94% at the end of 19305) R
while the’ respectlve numbers i in.other countries were even higher, which d1d not upset i

the open~mmded and hberal sons of the Old World (Ahmed 1992:141) 1.
“Asad example of Western hypocnsy was the activity, of Lord Cromer the Con- e
sul General to Egypt ‘who' fought for women’s nghts and their unvellmg in the Mlddle o

East, At the same time; ‘however, he was the President of the Men’s League for Oppos- e
mg Women’s Suﬂ‘rage in his-own country. His raising of school fees held back the -

development of girls” education. The School-of Medicine in ‘Cairo offered the same.
duratjon’ of tuition to women and men alike; but the Consul General dlscouraged it,

saying:“I am aware that in exceptxonal cases women like to be attended by female =

doctors but I conceived that throughout the civilised world, attendance by medical men - v
1s Stlll the rule” (Ahmed 1993 153) The Victorlan theones of womanhood were- re- i

lowmg remarks after one of his j Joumeys: “An Oriental woman is merely a machine, she cannot dxstmguxsh one

man from another”,“A quéstion arises_here, namely, how that French man’ of letters managed to acquire such' o
a deep knowledge of ‘an Oriental woman® that would let him form such highly generalised opinions? Not only had ..
.those opinions found their place into his writings but they. did shape the stereotype of an allegedly exuberant

Onental sensuahty The Onent has always been assocxated thh sexuahty, not only by Flaubert. In Egypt there

was a group of women known as almeb, literally meaning ‘an educated woman' - one who could recite poems to - .

perfection. The term has been used since the 19th century, to denote dancers who were also prostitutes. Kuchuk -
Hannem, a well-known dancer and a courtesan from Cairo, a compamon in Flaubert's exploratlons of the secret”
places of the Orient was such an ‘alemah. The fact that she did her best... should not surprise anyone, after all, the P
gap between her situation and a posmon of a whxte man was huge, and there was a lot for. herto fi ght for! (cf.
Said 1978) .

13 Gustav Flaubert, one of the most emment representatxves of the group, is known to have wntten the fol- L
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‘garded the model and measure of civilisation. It is worth mentlonmg that colomal dlS-
course stole the language of femmxsm and perverted 1t Lerla Ahmed summanses v

The Vlctonan colomal patemahstlc estabhshment appropnated the language of fermmsm in the service of :
“its assault on the religions and cultures of Other men, and in particular on Islam, in order to give an aura of
moral justification to that assault at the very same time' as 1t combated femlmsm w1thm 1ts own socretles ? o
’ (Ahmed 1992 152) : ' S . . :

: On the other hand, as the author of Women and Gender m Islam remarks that

L

s the dtscourse of colomal ‘femmlsm that the notron that an mtnnsrc connectlon exrsted between the issues

of culture and the status of women could be achieved only through abandoning the native culture. The idea - - .

‘was the product ofa pamcular pohtlcal historical moment and was constructed by the discourse of patriar-

. chal colonialism in the service of pamcular pohtlcal ends. A history of Western women makes elear; there
-, isno vahdlty to the notion that progress for women can be achieved only by abandomng the ways of

- anative andocentnc culture in favor of those of another culture (Ahmed 1992 244)

e VT

v

o In such a context it is not surprrsmg that wrth the passage of tune - untrl the
second wave of feminism which questioned the dominating discourse of white women -
— feminism had been perceived ‘as an element of colonialism and a‘sign of Western
cultural hegemony. Xenophobia aimed at Muslims seemed to just a component here In

' her essay Transformmg Femmtsm Sa’dlya Shakh (2005 152) remarked that

SR

Westem dxscourses on Mushm ‘wormen and Islam are. predlcated on unquestloned cultural and socral as-
sumptrons that do not allow for the engagement of speclﬁc Muslim society on their own terms. Within
- many Western discourses about Third World ¥ women, the standards of the First World have often been used
'~ as the supenor norms against whxch Third World and non-Western women are measured. Often, Western
- ‘cultural 1deals are rmposed on women commg from very dlﬁ'erent rehglous and cultural tradmons (cf Arat e

‘ The Westem dxscussxon about the hyab (headscarf turban etc ) isa ﬁttmg xllus-
: tratron of such an approach. No single item of clothing has more influence on Western -

o * images of Middle Eastern woman, The veil became a symbol of Islamic subordination

‘of woman. It is difficult to questxon the fact that the debate on veiling has been a politi-

| & cal issue connected to the discourse of the ruling group in Iran after the revolution, and
_ - .in Afghanistan ruled by the Taliban. The force covering was a crucial element of brutal

dally life of women there. Under those circumstances, the concluswn that the “veil” is

. a symbol of Muslim women’s oppression seems a logical one.. However, limiting the
. issue of wearlng the veil to the problem of the compulsion and subordination of
- women- is a far-reaching simplification. :The hijab has.been cons1dered by many

. women as an element of emancipation. This outfit makes it easy for women to escape
- isolation and enter the areas of life that-used to be reserved for men. This process

L ~ means accepting the authorlty of religion; The woman wearing a hijab is secure. “The.

" hijab is ;a.symbol - of socially accepted morahty”,\says a-30 year—old Algerran thh :
" a unxversrty degree. “Wearing it, | may do whatever Iwant.”.- .. i
it +In many states;, also outside the Middle East, contemporary women ’s re-vexhng
: movements challenge the reductlve notron that ‘the vexl’ is:a symbol of women ’s op-
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, pressxon Many Muslims;: submrttmg to the dress’ code treat it as an’ element of the =}
religious code setting social principles-of modesty The: costume is a symbol of devo- 1
- tion to religion. For others the hijab is an element of political opposrtlon For example, o
in pre-revolution Iran or in Iraq under Saddam Hussein, but also in the Algenan strug- St g

gle for mdependence

The vell came to symbolxze in resxstance narranve, not mfenonty of the culture and the need to cast aside 1ts o

customs in favor of those of the West, but on the contrary, the dlgmty and vahdlty of all native customs, .
and particular those: customs coming under fiercest colonial attack — the customs relating to women—and -

the need to tenacxously aﬁirm them as ameans of resrstance to Westem dommatlo ”(Ahmed 1992 164)

tool in'the hands of colonial power” 'where “the occupxer was bent on unvexhng
Algena” (Graham-Brown 1988:165) . s
. The occupying forces, in applymg thelr maximum psychologlcal attentxon to the L

vell worn by Algerian women, were obviously bound to achieve some results. Here
* and there it happened so that-a woman was ‘saved’ and symbohcally unveiled; From

V.“?Franz Fanon in hlS cr1t1c1sm' of French colomal pohcy deﬁned unvellmg as o

that moment, these test-women circulated to the like of a solid: currency inthe Euro- :
~pean society of Algeria with their bare faces and free bodies. 'Ihey were surrounded by - °
‘an atmosphere of newness. Europeans, over-exited and wholly given to their victory; =~
carried away in almost:a trance, -would speak of the: psychological phenomenon of
conversion. Truly, the agents of this conversion were held in high esteem in the Euro- -~

pean soc1ety They were envied: The benevolent were drawn to them. With each suc-

cess, the authonty was strengthened in the’ convrctlon that the Algenan women. would S

'support ‘Western’ penetratlon of their native soc1ety Every dlscarded vell dxsclosed to
~ the eyes of the colonialists horizons that had until then been forbidden, and revealed to
them piece by piece, the flesh of Algeria laid bare. (Graham-Brown 1988: 139)

. Later, the veil became a ‘weapon of the oppressed — “hiding a face is also dlS-
gulsmg a secret” - in the years .of strugg]e for their | hberatlon women used thelr tradl-“ :
txonal attire to conceal dangerous messages or guns L e Tt
*Furthermore, for some contemporary women, the ve11 is‘an expressxon of con-
,testmg the culture which treats the woman according to her physxcal and sexual attrac-

~ tion, where plenty of energy and means are exhausted by faclng up to the requ1rements S

of changmg fashlon and the market.
‘Moreover, it is essentlal to remember that dress codes are socxally and culturally

speclﬁc, and there‘is no reason that Muslim women s clothmg be measured agalnst L

‘speclﬁc Westem dress norms. (Shaikh 2005: 153) <
' To sum up, the veil carries multlple meanings, serves dlverse purposes, and -

s used in dxﬁ‘erent ways: Four main types of reasons for-‘modem’ covering’ may be :

dlstmguxshed rehglous political, access to publlc sphere, and statement: of per-
sonal: 1dentrty I wish to, emphasrse only selected soclologlcal remarks of the social

o phenomenon, which-can be called the ‘new veiling’, referring to'the’ cases of Tur-

key and Egypt. It does not fit into’ the prevxously defined modem or: ‘traditional”
types, nor. does’it ‘alter the social: 1mp11catxons of the scarf associated: with low-v
status and rural’ orlgm The ‘headscarf drspute was started by female university
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.

students. They are not passive, submrssrve girls who cover their heads as the tradi-

tion tells them. On the contrary, .they: actively and- assertively- reappropnate the

scarf," gain access to secular education-and social recognition, and empower them-

selves through:their claims based on:Islamic:knowledge and:politics. Enough to

mention "the programme :of training 3,000 state-employed' female preachers and
Koran* instructors:  to: promote -women* education;."and " also: publicising recent -
" changes in the. penal code.'Coming in attractive: desxgns and colours, the headscarf

is treated as the main component of elegance: Some young women, espec1ally uni-

versity: students, wear trousers,. often simply jeans. The rules based:on religious .

.code related to modesty as well as a newfashion codeare redefined in a new Mus-

lim way Is the scarf a-symbol against women’s rights? Feyza Cicek® believesitis =

-~ just. ‘theopposite.' “The: legions of young women who have. taken to Istanbul’s

streets in recent weeks have.two battles ahead of them: to.make room 1n modern .

Turkey for Islam and to make room in modern Islam for feminism”. -

It is the challenge:for.the widespread conviction that: c1v1llsat10n means west- '

. ernisation. They try to‘establish new Muslim identity in the modern’ envrronment Ac-
cording- to the paradigm of modemxsatron, the changes in public spheres are expected

" toreconstruct the private domain: A certain ‘automatic’ transformation is assumed. In- -
*...his Defenders: of God, Bruce:Lawrence defines modernism ‘as.a quest for individual

autonomy based on a value system that, both in the public and private spheres, prefers -
change to continuity, quantity to quality, efficient productivity, power- and profits-to .

attachment to a tradition or a professron Lawrence claims that modernism, in its uto-

pian extrernism, has enthroned one economic strategy, as a reliable means of techno- -

logrcal progress that will eliminate all social untest and material hardship. Modemism
does not limit-its' influence: merely to one sphere of social reality.Gradually, formal

. rationality embraces other spheres of social activity (cf. Lawrence 1992: 63). Indeed, it -

- does penetrate all'the spheres of social life, but it does so unevenly. For while the social
- readiness to assimilate — shall we. say — external - or -material changes in technology,
organisation, economics or polltlcs is greater, the realm of culture is much more resis-
tant to transformation. The process of modernisation penetrates the private sphere very

- slowly, and the change: it brmgs in 1ts wake results rather from the transfonnatron in
o other sections of social life. :: SRt
' ““When Mushm women wearmg the scarf cross the borders of the pubhc domam :

they bnng the new. definition of mediation between the two spheres, by:diffusing the

‘values of the private; opposed to the‘idea of modemrsatlon that values of the pubhc

: sphere modernise the structure of the private. -

" Zeinab Radwan queried both veiled and unverled un1versrty students ona range :
of problems relating to female roles in the society. His résearch: reveals similarities

between the two groups as far as support for women’s rights to education and work is
concemed, ma_;orlty support equalrty in pubhc llfe and pohtlcs as well as 1n mamage

* Feyza Cicek has not been able to attend her medical classes at Istanbul Umversrty There is only one
reason: she wears a scarf over her hair. When she tries to enter a lecture, she is turned away. If she refiises to
. leave, her professors scurry away, wary of losmg thelr jobs for failing to enforce the national dress code.
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‘Veiled students do not follow conventlonal assumptlon that the women s place 1s at : ]

. home or that women ‘are the lower class of citizens. - S S

. The increased number of women wearing the vetl is oﬁen mterpreted as an evi- } B

'dence for global threat of fundamentalist movement. Majority of research does not =
prove this assumptton‘ “They-are making an active politicised response,” Helen Wat-

-~ sonconcludes-in her:article- Women:and the Veil to force of change,’ modemlty, and - S
cross-cultural communication”. It is “an Islarruc example of global reaction against

-‘change experlenced as chaotic or challengmg Gender constitutes, first of all, a'social -

and cultural category, not only a biological ‘one: As. the methodological consequence b
- there is a:demand to analyse theposition of a woman in the perspective of the actual =~
- culture, since women' make an. effort to find.a way to make their plans and dreams
~_come true;-to research how, they find harmony between their womanhood and faith;

" and their personal quest for fulfilment and empowerment on the one hand, and thetrv :

o profound sense of belonging to the commumty on the other Westem umversal’ reClpe S
for happmess has been challenged. - e ! BTN T :
~‘Numerous: Musltm activists: and SCICntlStS attempt to portray the egalttanan po-. et

tenttal of their native culture. But they also consistently stigmatise every. manlfestatlon" S

of the discrimination in their own societies, and criticise neo-colonial discourse on the -
 Islam: Expenence of various women’s movements in the Middle East shows that, for
- many women, feminism is organically bound with their faith. It is-an. integral part of -
. the message about the equahty, and embodunent of prmclples of Justlce and egalltan- ‘

Islamlc behef is’ also clalmed to be the foundatlon of most behavnours I per-

ce1ved as ferninist. In Egypt, Kuwalt, Turkey, and the USA, Islamic women begin with - .

the assumpnon that the potential for équality exists in the Koran itself. The problemas
they see it is malpractice; or misunderstanding of the: sacred text. For these Muslim
women, the first goal of the:feminist-movement is to re-understand-and evaluate the 3p
sacred text and have women involved in the process whlch hlstoncally has been re-
‘ served for men, Elizabeth Femea stated (1998: 416). - e .
- Women’s ‘activism- flourishes' in ‘all -parts of the Mushm world I agree w1th

Sa’dlya Shaikh’s view. that Islamic feminism is “one of the most engaged. contempo- ',
raty responses to the core the Koramc 1n_|unct10n for soc1al Justtce of our. tnne” (2005 i

159)

Last,but not least The dlSCOUI‘SC of patnarchal colomallsm adopted the femmlst o
‘ language and used the women’s issues to legitimise' Western domination and pohcy of *

subduing colonised cultures. Western feminism must extent’ a discourse of authority in -

relation to other societies. Closing, I would like to. relterate a comment made by Lella L
Ahmed anermnentEgyptlanscholar e Ty R R P TR

In the context of the contemporaxy structure of global power, then, we need a femtmsm rthat is. v1gllantly e
self-critical and aware of its historical and pohtncal stiltedness if we are to avond becommg unwnttmg col- o

‘laborators in racist 1deolog1es whose costs to humamty have been ‘no less brutal than those of sexxsm
. ‘(1992 247) : 3 ,
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